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Women philosophers and enslaved robots: 
automation fantasies and consent 
in Jo Walton’s The Just City

Abstract When Athena and Apollo decide to gather children and intellectuals (includ-
ing a good number of women) from different eras to put into practice Plato’s proposal 
of an ideal politeia, everything seems to be going just fine. However, problems soon dis-
rupt the harmony of this quest for individual and social excellence. Through the litera-
ry depiction of interactions between various historical figures and schools of thought, 
Jo Walton’s The Just City raises a series of questions on topics of great relevance for 
our own world, especially those related to debates on fairer socio-economic ways of 
organisation and the struggle for social justice and freedom. This paper will analyse 
how gender, sexuality and social hierarchies are presented in this literary realisation 
of Plato’s Republic as well as the way Walton imagines ancient thought would deal 
with modern issues such as invisible and devalued labour performed by marginalised 
collectives such as, in this case, women and robots.

Keywords Plato, robots, women, philosophers, Socrates, Jo Walton, utopia
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IntroductIon

Jo Walton’s The Just City is the first volume of a trilogy of novels, called Thessaly, 
which explores a possible fantastic implementation of Plato’s ideal city or state 
(politeia) from his dialogue Republic.1 First published in 2015, The Just City was 
quickly followed by The Philosopher Kings (2015) and Necessity (2016), in which 
the story of the protagonists of The Just City is developed further. The main 
plot is presented through a conversation between the gods Apollo and Athene 
in which brother and sister discuss the former’s astonishment at the nymph 
Daphne’s preference to turn into a tree to mating with him.2 In their dialogue, 
Athene introduces her brother to the notion of “consensuality” and Apollo 
learns about “volition” and “equal significance”,3 thus introducing one of the 
main topics of the novel: consent. Then, as a direct consequence of his desire to 
learn more “things about equal significance and volition”,4 Apollo announces his 
intention of becoming a mortal for some time. His divine sister offers him the 
perfect environment for his human experience: a place, in the island of Kallisti 
(“Thera before it erupted”),5 where some people are setting up Plato’s Republic, 
led by Neoplatonists from all times who had prayed to Athene for this to happen. 
In this experiment playfully orchestrated by Athene, 10.000 children (“orphans, 
slaves, abandoned children and volunteers”)6 from throughout history will be 
instructed by a group of three hundred followers of Plato (among which we 
find Cicero, Plotinus, Boethius, Marsilio Ficino, Lucrezia Borgia or Ellen Francis 
Mason). All of them will be taken care of by a group of apparently emotionless 

1 The authors would like to express their gratitude to the editors of Duermevela Ediciones, 
the Spanish publishers of the trilogy (who have already published its two first tomes, La 
ciudad justa (2021) and Los reyes filósofos (2023)), thanks to whom this book series became 
first known to them, for making Walton’s works available to Spanish-speaking audiences and 
for bringing the readers closer to a more diverse range of fantasy and science fiction authors.

2 Walton (2015), 13–19. We follow the spelling of Greek names used by the author (Athene, 
Sokrates, etc), except when referring to Plato’s Socrates. In such instances, the spelling will 
be “Socrates”.

3 Walton (2015), 15–16.

4 Walton (2015), 282.

5 Walton (2015), 17.

6 Walton (2015), 18.
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and mindless robots.7 Athene’s preference of robots rather than slaves intro-
duces another key theme in the book, the invisible and devalued work which 
often sustains human societies.

From this point on, the story unfolds through the alternating points of view of 
three characters: Apollo, who takes on the shape of a young boy called Pytheas; 
Simmea (originally called Lucia), the 11 years old daughter of a farmer from near 
Alexandria, who was enslaved shortly before she was bought in Smyrna by the 
masters of the Just City; and Maia (formerly called Ethel), a Victorian woman 
with a solid knowledge of classical history and languages who becomes one of 
the city’s founders and masters. These three protagonists provide us with dif-
ferent perspectives of the story and are joined by a cohort of characters which 
include other children and masters, such as Sokrates, who will act as a catalyst 
in the story, and of course the goddess Athene. The scholars divide the children 
into different houses and set up different committees to run the city, “sleep-
ing houses” and other buildings are built, robots (euphemistically called “the 
Workers”) perform the basic caregiving tasks and work the land and the children 
begin their training in different subjects which will help them to eventually be-
come true Philosopher Kings.

The Just City ’s genre is difficult to determine. The complete trilogy of Thessaly 
was nominated in 2017 by the Mythopoeic Society for its Fantasy Awards, while 
the novel considered in this contribution was nominated in 2017 for the Prome-
theus Award to the best libertarian science fiction novel given by the Libertarian 
Futurist Society.8 Jo Walton herself has stated in an interview given in 2016 that 
this trilogy was different from anything she had written before and that a story 
which mixes magic, gods and robots and is set in a “metaphysical world that is 
reasonably Neoplatonic” can be understood as something on the crossroads be-
tween fantasy and science fiction,9 both very popular genres to think about the 
world in the last seventy years, but that at the same time with very deep roots in 

7 Walton (2015), 16–19.

8 Here the term “libertarian” must be understood as a synonym of “anarchist” rather than 
referring to the contemporary conservative political current that advocates a radical neo-
liberal version of laissez-faire capitalism. The Wikipedia entry for this award specifies that it 
rewards “The best science fiction or fantasy fiction promoting individual freedom and human 
rights, or critiquing tyranny, slavery, war and other abuses of government power” (https://
en.wikipedia.org/wiki/Prometheus_Award, 05/02/2024), a consideration to bear in mind in 
our study of the novel.

9 Fast Forward (2017).

https://en.wikipedia.org/wiki/Prometheus_Award
https://en.wikipedia.org/wiki/Prometheus_Award
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the past.10 As stated by Walton as well, Thessaly can be understood as a “gener-
ational saga”, by the end of which replicating Plato’s Republic is something nor-
mal for a part of humanity.11 In the version of reality in which The Just City is 
set, temporality and space seem to be especially relative if the gods intervene. 
For example, Athene affirms that her experiment is going to take place in “Thera 
before it erupted” (referring to the volcanic eruption that destroyed part of the 
island at the height of Minoan civilization), which implies that the Republic will 
be implemented before the actual Platonic dialogue was written in the 4th cen-
tury BCE, while the masters and children brought to the island come from very 
different chronological contexts, from ancient Athens to 19th century USA and 
Renaissance Florence. Walton’s immersive world-building in a novel that is con-
structed basically as the narration of quasi philosophical dialogues, with almost 
no action, reminds readers sometimes of Mary Renault’s The Last of the Wine 
(first published in 1956), a very suggestive quotation of which is included at the 
beginning of Walton’s oeuvre. This coherent recreation of how this attempt to 
set the Platonic Republic would have come out together with the use of cer-
tain literary devices,12 or the places chosen by Apollo for his human experiment 
(“Periclean Athens? Cicero’s Rome? Lorenzo di Medici’s Florence?”),13 betray 
the author’s training in Classics and Ancient History14 and her familiarity with 
and fondness of Greek and Roman culture and literature and especially with the 
Platonic dialogues. As hinted by Liz Bourke, herself a Classicist and scholar of 
fantasy and science-fiction literature, in her interview to Walton in the specula-
tive fiction online magazine Strange Horizons, The Just City is not the first time 
in which she sets the action of her novels in a historical background. In Walton’s 
own words, she is interested in the lives “hidden in the margins, overlooked, or 

10 Rogers and Eldon Stevens (2018), 1–2.

11 Fast Forward (2017).

12 For example, the use of one of the most common epithets to refer to Athene in Homer’s 
Odyssey, “grey-eyed” (γλαυκῶπις), which sometimes translates as well as “owl-eyed” or 
“bright-eyed”. See, among other occurrences, Walton (2015), 16. Later on, in page 18, Apollo 
compliments Athene for the recursiveness of “doing Plato’s Republic on Atlantis”, a direct 
reference to Critias’ account on Atlantis in Plato’s dialogues Timaeus and Critias (Plat. 
Tim. 24e–25a and Criti. 113a–120d). On Plato’s Atlantis, see Pérez Martel (2010).

13 Walton (2015), 16.

14 Bourke (2015).
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completely forgotten” and, borrowing J. R. R. Tolkien’s words, conceives fantasy 
as “history true or feigned, or both together” and fundamentally linked with 
time and the past.15

We could therefore envisage The Just City as a suggestive re-reading of the 
possibilities of Plato’s Republic as well as of various historical figures together 
with some other “forgotten” people whose voice is brought to the front in this 
narrative. Its main concern is with the viability of the Platonic project, or of uto-
pias in general, when put in practice by real human beings (although with di-
vine help). The novel presents an exploration of what would happen if a group 
of humans (many of which were taken against their will) guided by a cohort of 
devote Platonists would try, theoretically under the perfect conditions, to put in 
practice the utopian form of communal life advocated by Plato, focusing espe-
cially on his idea of justice. The dialogues presented along throughout the novel 
confront the readers with a series of questions on topics of great concern in the 
present world, set in a fantastic world and framed in the terms Walton imagines 
Plato or his followers would have approached them. Some of these topics include 
gender equality, economic equality, the possibilities of automation and its moral 
dilemmas, labour conditions, human rights, consent and universal and free ac-
cess to education. In a similar way to the city depicted in Ursula K. Le Guin’s 
short story The Ones Who Walk Away from Omelas (1973), Athene’s time-travel 
Platonic experiment in Walton’s novel seems to rest on invisible and devalued 
work, featuring a society where hierarchical power relations still operate. In 
the following pages, this contribution will delve into Walton’s proposal of how 
gender and social hierarchies could develop in her fantastic implementation of 
the Platonic πολιτεία on top of the invisible and devalued work of other collec-
tives and in ways she imagines ancient thought would deal with the automation 
fantasies upon which Athene’s Just City is built.

15 Bourke (2015).
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the “Just” cIty? Gender, sexualIty, and hIerarchIes

Recently there has been a growing interest in the study of the feminine pres-
ence within the philosophical field in Antiquity.16 In this sense, special attention 
has been paid to the figure of Plato, even considering him one of the precur-
sors of feminism because of his idea that sex should not be a determining factor 
in the search and acquisition of knowledge.17 Plato emphasizes the importance 
of an adequate disposition of the soul as an essential requirement to approach 
knowledge. Only the rational part of the soul can achieve logos, while the body 
is linked to the corporeal sphere and in turn to elements that impede knowledge, 
such as vices, passions, corruption, or temporality. Although Plato recognizes 
that the soul benefits from the individual dispositions of each person, he also 
argues that sex should not constitute an obstacle to the learning process, since 
the logos is independent of the physical characteristics.18 This Platonic theory 
sets up the discursive basis of The Just City ’s narrative on women and it high-
lights the initial surprise of both the girls and the female guardians as they ac-
tively participate in the foundation of a utopian city where their voice is equal 
to that of men. In fact, one of the characters (Maia) is astonished when she de-
clares that:

Plato’s ideas about all these things were fascinating and thought-provoking, and 
I read on, longing to talk about them with somebody else who cared. Then, in Book 
Five, I found the passage where he talks about the education of women, indeed 
about the equality of women. I read it over and over again. I could hardly believe 
it. Plato would have allowed me into the conversation from which my sex excluded 
me. He would have let me be a guardian, limited only by my own ability to achieve 
excellence.19

16 Some examples are Coon (1997), 28–51; Taylor (2012), 75–87; MacLachlan (2013); Denzey 
Lewis (2014), 274–297; Schultz & Wilberding, (2022).

17 There are multiple references to gender equality in Plat. Rep. 452a; Leg. 770c–d, 796c, 
804d–e, 813e–814c; Tim. 18c. See also Garside Allen (1975), 135.

18 Addey (2018), 412. In fact, “the soul is immaterial, eternal and gender-less; only human 
bodies are different”. The topic of women in Plato’s work is also considered in the novel, for 
example when Maia and Ikaros discuss the case of Axiothea, see Walton (2015), 91.

19 Walton (2015), 32.
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This enthusiasm becomes clear through continuous allusions to the unusual phe-
nomenon represented by Maia’s presence in Kallisti, as when she thinks “Father 
said I had the wits of a man, and it was a shame I could not go to Oxford too, as 
I would get more benefit from it”,20 or when Septima, one of the girls that arrived 
to the island as a student, considers the presence of all the female guardians in 
the following terms:

“I talked to Krito once about why most of the male masters here were old when most 
of the women were young. It seems it’s because men achieve so much more in their 
lives, and they couldn’t be missed from them until they were near to death, where-
as most women might as well not exist for all the individual contribution most of 
us get to make to history”.21

In this sense, Walton seeks to mirror the revolution that Plato advocates by sug-
gesting that women can actively participate in the public sphere and in the deci-
sion-making processes.22 At the same time, she highlights the contrast with the 
gender constraints these characters suffered before arriving in the ideal city.23 
Although it is true that the masters in the Just City come from different historical 
periods, they share two common characteristics. The first is their desire to see 
realized and to participate in the πολιτεία proposed by Socrates in the Platonic 
dialogue. The second trait, common only to the female characters, is having been 
marginalized due to their gender regardless of their origins.24 This tension is 

20 Walton (2015), 29.

21 Walton (2015), 158.

22 Maia alludes to this in Walton (2015), 33: “In Plato’s Republic, as never in all of the his-
tory, my sex would have been no impediment. I could have been an equal to anyone. I could 
have exercised freely, and learned philosophy. I wished fiercely that it existed and that I had 
been born there. He had written two thousand three hundred years ago, and never in all 
that time had anyone paid any attention. How many women had led stupid, wasted, unnec-
essary lives because nobody listened to Plato?”.

23 Athene points out in Walton (2015), 72 how the most progressive guardians in the city are 
actually women.

24 Maia hints at this when she says: “had never before met another woman who cared about 
scholarship. Now I did, and it was wonderful. Before long I realised that most of the women 
were much like me, young, and fortunate enough to obtain enough education to make their 
possible lives unsatisfactory. I met young women from every century, including several from 
my own and the century after”. Later, she adds in Walton (2015), 45: “For most of the his-
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evident in Maia’s declarations: “I was a woman, a young lady, and this con-
strained me in everything. My choices were so unbearably narrow. If I wanted 
a life of the mind I could work at nothing but as a governess, or a teacher in a 
girls’ school […].25 Due to this fact, the women in the Just City relied on orally 
transmitted knowledge to fill this educational void that all of them have suffered 
throughout history. That is why they use knowledge such as the use of the syl-
phium root to prevent conception, experiences during pregnancy and postpar-
tum or sorority and female companionship to prevent a possible rape.26

It is worth mentioning that most current issues are treated in the novel by 
feminine characters.27 The omission of questions related to women’s intimacy in 
Plato’s dialogues is glaringly obvious in the upbringing of children in the city. 
Walton chooses to highlight this by addressing the education of girls in relation 
to their personal hygiene, in the episode where the students reach puberty and 
the female patrons have to teach them all about menstruation. All of them (both 
adult guardians and young students) benefit from the knowledge that Kreusa, a 
former 1st century CE Corinthian hetaira, transmits a knowledge acquired from 
other hetairai who used menstrual sponges.28 Important feminine wisdoms are 
therefore learned only by the women in the community that aspires to become 
Plato’s Just City, conveying current concerns about male disinterest about spe-
cific needs of women (perhaps due to cultural inertia, perhaps the perception 
that these issues are inextricably related to the female body) and about the cen-
trality of male bias in most aspects of human life, both currently and in the 

tory it was really unusual for women to be taught to read,” I said. “Nobody except Plato had 
seen that we were human. It still made me angry to think of all those wasted lives” (Walton 
(2015), 186). Lastly, when speaking with Sokrates, she declares in Walton (2015), 338, referring 
to Plato: “If it wasn’t for his wanting women to be philosophers, I’d imagine that he thought 
wives were a fungible resource”.

25 Walton (2015), 33.

26 On the sharing of knowledge about contraceptive methods, see Walton (2015), 50. For an 
updated and complete overview of abortion and contraceptive methods in Antiquity, with 
a focus on Rome, see González Gutiérrez (2015). Pregnancy is discussed through the nausea 
that prevents Auge from painting and sculpting: Walton (2015), 182–183. For other examples 
of these feminine shared knowledges, see Walton (2015), 212, 229, 241–244, 253, 284–285. Rape 
will be discussed later in this contribution.

27 This is the case, for example, of consent, which we will address later in the contribution.

28 Walton (2015), 50, 59–61.
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society imagined by Walton.29 This leads to a discrediting of this type of knowl-
edge as unimportant because, in Maia’s words, “we knew the men wouldn’t rec-
ognize or care about their significance”.30 Walton presents in her work an oral 
transmission of practices among an exclusively female community that does not 
permeate to their male colleagues, maybe out of disinterest – as it belongs to the 
female sphere – or because of a conscious act of non-transmission. In the novel, 
the female guardians take a conscious decision not to such issues with their male 
colleagues.

Indeed, examples from Antiquity demonstrated instances of women instruct-
ing other women. For instance, within the Pythagorean school, female members 
such as Theano, Arignote, and Myia were known to show their wisdom to their 
peers. Theano, Pythagoras’ wife, distinguished herself as a philosopher who 
wrote to different correspondents, mostly, however, women. Also, her daugh-
ters Arignote and Myia were relevant intellectuals.31 Myia, in particular, is 
documented to have written a letter, although it is now lost, focusing on child-
rearing, indicating a tradition of women sharing expertise in matters such as 
pregnancy, abortion, delivery, and child-care.32 These topics were often associ-
ated with midwives, who frequently held roles as priestesses. Notable examples 
include Phaenarete, the mother of Socrates, and Diotima of Mantinea, a prophe-
tess in Delphi renowned for her teachings to Socrates on matters of love (eros).33

While there have been numerous cases of intellectual female authors, women 
have historically faced relegation and unequal opportunities compared to men. 
The novel addresses this issue with examples of capable intellectuals that de-
cided to undercover as men, such as Axiothea of Phlius,34 or Aristomache, a 
character inspired by Ellen Francis Mason, a 19th century translator of Plato’s 

29 This topic has been recently addressed from a manifold perspective in Criado Pérez (2019).

30 Walton (2015), 50.

31 These examples all revolve around individuals closely associated with Pythagoras but 
who also stood out in their own right. See Addey (2018), 418; Brisson (2022), 73.

32 These characters were mention in Porph. VP. 4: Iambl. VP. 30, 36. On the Myia’s letter, see 
Plant (2004), 79.

33 In Plat. Tht. 149a, Socrates compares his role as a philosopher with her mother’s job as 
maia or midwife. Diotima is mentioned in Plat. Symp. 201d–2.

34 With an ironic undertone, Walton (2015), 91 envisions the role of Axiothea of Phlius, the 
disciple of Plato’s Academy who came with men clothes in order to be admitted as a man, 
exposing the inequalities that women have suffered in the past: “The woman who came to 
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works. Mason published her translations anonymously, a strategy employed to 
circumvent societal biases against female scholars.35 Notwithstanding Plato’s 
consideration for women and the fact that girls learn with boys on equal terms,36 
Walton’s The Just City features clear gender inequalities that start with the very 
different origin situations from which female and male masters came to the city, 
as acknowledged by Athene herself.37 The goddess notes, though, that from the 
Enlightenment onwards, most of the humans who pray to her and care about 
progress, education and equality.38 But in the Just City some gender roles still 
persist, and boys and girls are not considered entirely equal, as Maia notices 
when she sees Simmea arguing with Ficino.39 This inequality is evident in all 
levels, from the children who populate this utopia to the masters who continue 
to show gender biases that they had in their previous lives. In this sense, Simmea 
claims that a city in which there are fifty percent men and fifty percent women 
does not imply that gender inequalities have been overcome. Simmea states 
that “though we had nominal equality, there were always those like Tullius who 
would not accept us as equals”.40 This is also tied in with unbalanced power sit-
uations, as power is also not equally divided, since most of the masters are old 
men coming from societies were they already held power and, as Klio observes, 
“they’re not going to want to give that up, even to Philosopher Kings”.41 On the 
other hand, it is repeatedly established during the novel that most of the burden 

him [Plato] in disguise as a youth and was admitted into the Academy? Perhaps she made 
him realise it’s souls that matter”. This anecdote is mentioned by Diog. Laert. 3.46.

35 Walton (2015), 158 mentions her important role in the transmission of Plato’s opera: “She 
published it anonymously. Nobody in her time would have trusted a woman as a scholar. But 
her translation helped a lot of young people discover philosophy. She couldn’t come until 
she’d finished it, and until after a friend of hers had written a poem to her”.

36 As expressed by Simmea, Walton (2015), 58: “I had friends. And best of all, I had music, 
mathematics, and books to stretch my mind. I learned from Maia and Ficino, from Axiothea 
and Atticus of Delphi, from Ikaros and Lucina of Ferrara, and from time to time from other 
masters. […]I could almost feel my mind growing and developing as I listened to them.”.

37 Walton (2015), 72.

38 Walton (2015), 72.

39 Walton (2015), 188.

40 Walton (2015), 48.

41 Walton (2015), 162.
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of basic tasks falls on women.42 Traditionally, these tasks have been labelled as 
feminine under a series of premises that are related to the dynamics of gender 
inequalities. In this sense, the features attributed to women’s character are ex-
trapolated to all aspects of their lives, including work. Simmea emphasises this 
when she declares that “there’s a tendency in most places to think that women 
are soft and gentle and good at nurturing, that by nature they should be pro-
tected”.43 In addressing gender inequality, the female characters in the Just City 
perceive these disparities not as inherent attributes of their sex, but rather as so-
cietal constructs lacking practical foundations. Walton draws upon Plato’s tri-
partition of the soul to emphasize that there is no inherent distinction between 
individuals regarding their elevated part of the being, that is, the soul: “our souls 
have parts in different balances – maybe she doesn’t have as much passion, and 
perhaps not everyone has it in them to stand in the line of battle […] Every ex-
ample of a coward we’ve ever heard about who was shamefully wounded in the 
back has been a man. And plenty of those who are brave and would stand firm 
are women”.44 Once again, Walton references virtues as the most important fea-
ture in the human being, according to the philosophical ideals in Antiquity. But 
she underscores the absurdity of associating socially constructed masculine at-
tributes like bravery and heroism in the battlefield as positive and juxtaposed 
them with feminine attributes of weakness and subtlety. In the context of a city 
characterized by peace, absence of war, and fully populated by scholars, these 
gender-based attributions are revealed to be inefficient. The criteria for useful-
ness in such a society are not tied to gender but rather to their skills and pre-
vious life experiences, challenging traditional notions of utility based on gender 
roles. After all, even the intellectuals lack basic survival skills such as hunting or 
food provision.

42 A clear claim in Walton (2015), 249, which denounce the situation toward invisibilization 
of women’s work: “‘Even here and now, more of the burden falls on women,’ Maia went 
on. ‘I’m in here helping you right now, not in my room reading or thinking, where the male 
masters are. And you’re giving birth while whoever the father is sleeps peacefully. But you 
won’t be here helping the next generation through labor and wiping up the blood. You’ll be 
organizing which of the iron girls do that work’”. One of the most difficult tasks which is 
entirely entrusted exclusively to women is the decision on what to do with “defective babies”: 
Walton (2015), 207.

43 Walton (2015), 83.

44 Walton (2015), 84.
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JustIce WIthout consent?

Walton has explained in several interviews that she first had the idea for the 
Thessaly trilogy when she was looking at Lorenzo Bernini’s sculpture Apollo 
and Daphne in Rome’s Galleria Borghese (Florence, Italy).45 Bernini’s work cap-
tures the precise moment in which the god has finally reached the nymph who 
is already transforming in a laurel tree, as recounted by Ovid in his Metamor-
phoses.46 This is also the situation that impresses Apollo and leads subsequently 
to his conversation with his sister at the beginning of the novel. It seems like an 
appropriate image with which to commence a piece of speculative fiction which 
explores the notion of consent in several contexts. Its protagonists end up ques-
tioning the possibilities of real justice without consent.47 In her interview by Liz 
Bourke, that in The Just City she wanted to explore whether Greek gods, per-
ceived as super-powerful human beings, can learn lessons, as Athene invites his 
brother to do.48

In The Just City, consent is essentially discussed in the two ways Western 
thought has approached it, according to David Johnston: in relations among per-
sons and in “discussions of the relationship between governments and the col-
lectivities over which they rule”.49 In an especially uncanny scene, master Ikaros 
(the Italian humanist Pico della Mirandola), rapes his colleague Maia. We wit-
ness the rape from the point of view of Maia, who states, in very Platonic terms, 
that her body “unquestionably enjoyed it” but her “mind and soul remained en-
tirely unconsenting”.50 Later on in the book, Maia is shocked when she learns 

45 Bourke (2015); Fast Forward (2017).

46 Ov. Met. 1. 547–555.

47 Sokrates includes this as one of the problems that needs to be solved for the city to be 
truly just. See Walton (2015), 362.

48 Bourke (2015). The process of Apollo learning about consent is indeed an important 
thread in the book, including his considerations on his father’s tendency towards rape and 
his own enjoying of the chase of nymphs, as well as on the way he intentionally chose to 
forget about Daphne’s lack of consent (Walton (2015), 177–178).

49 Johnston (2009), 25. See also 28–29 for Plato’s criticism of the idea of consent as a 
fundament for the legitimacy of government and 38–40 for his criticism of individual consent 
as a driving force of human actions.

50 Walton (2015), 91–92. The twisted logic through which he pressures her into having 
sex is also to be considered: “‘It doesn’t mean I don’t see you as a person,’ Ikaros said; ‘that 
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that Ikaros appears to have dismissed the rape incident from his mind, focus-
ing solely on their earlier conversation, almost as if he has forgotten it.51 Sub-
sequently, it is this female character who observes how Ikaros recreates the role 
of Alkibiades publicly with Plotinus, who personifies the wise old man who 
teaches the young according to propaedeutic “pederasty”.52 Maia thinks about 
Ikaros that:

He was conducting a spectacular public Platonic relationship with old Plotinus, the 
leader of the Neoplatonists. Plotinus was much older than Ikaros, but still handsome, 
very dignified with his white beard and flowing hair. They acted as if they were 
Sokrates and Alkibiades in the Symposium, at least in public, and Ikaros seemed 
happy. Atticus asked me whether I thought they were as Platonic in private as in.53

After fleeing Ikaros, Klio (Kylee, a woman coming from the 20th century) ad-
vises Maia not to tell anybody because of what the rest of the community would 
say.54 Here, Walton seems to invite us to consider how the negative behaviours 
of certain members, though widely known, are silently tolerated, granting dis-
proportionate power to those responsible. As readers, we are contemplating the 
dynamics of complicity and the implications of turning a blind eye to wrongdo-
ing within a community.

While consent is obviously absent in the first steps of the construction of the 
community as outlined by Athene and a very exclusive group of the masters, 
particularly in personal relations as the one just described, we do find consent 

I want to copulate with you. Latin is an impossible language for this, and you don’t know 
Italian. Let’s speak Greek’”.

51 Walton (2015), 213.

52 On the idea of propaedeutic “pederasty”, see Calame (1999), 91–109. This idea is also 
reflected by female characters in the novel that ask themselves how Plato could think about 
equality when the romantic relations between men and women are unbalanced. In this regard, 
see Walton (2015), 90: “What he says about agape between men with no thought of love 
between men and women being like that makes me think he didn’t know any women who 
were capable of being seen as equals” and “But… if he didn’t know-any women who were 
people, how could he have written about women being philosophers the way he did in the 
Republic. It’s in the Laws too”.

53 Walton (2015), 101.

54 Walton (2015), 93.
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in the relations between women. In the context of “sorority” or, at least, of a 
feminine community in which certain wisdoms are transmitted orally agree-
ment and authority are discussed. After a certain point, issues in relation with 
consent, especially in the sexual sphere, are openly considered.55 In that sense, 
while the Just City creates the conditions for the construction of an unequal 
polity, it also creates the opportunity to build safe spaces, in the context of the 
“sleeping houses” in which the city is organized, where women’s willingness 
to discuss certain topics, such as forced pregnancy, is clearly shown.56 Thus, a 
project initially designed to bring together masters and students in order to cre-
ate the perfect society, but based on clearly unequal structures, also makes pos-
sible a context in which not only cultured women are able to meet other women 
with similar intellectual pursuits, but also discuss topics which are normally un-
spoken and transmit important wisdoms to a younger generation.

Throughout the novel, it becomes evident that both the children and the ro-
bots were not given a genuine choice regarding their residence in Kallisti or 
the conditions of life within this version of Plato’s Republic; they were simply 
brought there.57 The god Apollo, which arrives at the island disguised as a young 
man, is shocked at this lack of choice.58 Towards the end of the novel, this theme 

55 For example, Simmea speaks openly to Klymene about her nervousness regarding the 
Hera festivals because she had witnessed the rapes of both her mother and other women 
when she was enslaved: Walton (2015), 167: “‘I suppose ifs just because this is the first time 
and I don’t know enough about it. I saw my mother raped, and then more women were raped 
on the slave ship.’ That had been the stuff of nightmare for years. ‘So I have some uncomfort-
able feelings’”. Also, Laodike and Simmea speak openly about copulation while pregnancy 
as a normal topic in Walton (2015), 181. Finally, in the book there is a clear contrast between 
sex as a curious topic for the children and the taboo that adults have with it, not even con-
sidering it as an important matter in the Chamber: “We never discussed the personal sexual 
morality of the masters in Chamber, though the children’s was a constant topic of debate.” 
(Walton (2015), 107).

56 Walton (2015), 318. This topic is often debated within close communities (“sleeping 
houses”) but remains largely unaddressed in the Chamber, as it is perceived as belonging 
exclusively to the female sphere and therefore lacks importance in the eyes of the whole 
community.

57 At the beginning of the novel Simmea notes, for example: “I was twelve years old. I still 
missed my parents and my brothers, sometimes, when something recalled them to me. But 
little did. My life was so different now. Sometimes it truly felt as if I had slept beneath the soil 
until I awakened in the City” (Walton (2015), 58).

58 Walton (2015), 68–74.
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resurfaces in discussions once more.59 At first, none of the groups realize their 
lack of freedom and simply accept their destiny,60 a situation that will start to 
change when the children grow up and are expected to procreate and when 
Sokrates arrives to the Just City, also without consenting to it.61 Among the 
children, the case of Klymene, one of Simmea’s closes friends, is especially in-
teresting. Halfway through the book, it’s revealed that unlike the others, she was 
born a slave. Despite gaining freedom during her time in the Just City, she still 
thought “like a slave”, wanting to please the masters instead of truly striving 
for personal excellence. This realization burdens her with guilt, leading her to 
confess to the master Maia when she gets pregnant. Klymene feels she has de-
ceived the inhabitants of the Just City, therefore perpetuating injustice with this 
“slave mentality”.62 Her confession horrifies Maia, whose previous upbringing in 
a well-off 19th century British family made her find slavery (theoretically) un-
acceptable. Klymene’s case poses a problematic dilemma for a community which 
claims to be based on the idea of justice. Despite its noble ideals, the city’s ac-
tions are fraught with ambiguity, which highlights the ethical implications of 
their actions.63 In this case, a slave girl is brought without asking her (as well as 
the rest of the children), to an unfamiliar environment where she is expected to 
be raised in a Platonic way, so that she will become the best version of herself. 
However, her efforts are driven, at least initially, not by personal excellence and 
autonomy, but by a desire to please her new masters. This scenario highlights 
the complex interplay between idealistic principles and practical realities that 
the novel proposes.

59 For their lack of choice when coming to Kallisti, see also Sokrates’ final debate with 
Athene, who insists that, if they had not come to the island, the workers might have never 
developed a soul at all: Walton (2015), 357.

60 With the eloquent exception of Kebes: see Walton (2015), 363. Their destiny includes the 
ban of leaving Kallisti under the threat of punishment, as in Kebes’ and Glaukon’s cases 
(Walton (2015), 358).

61 Walton (2015), 99: “I should have been dead, but for my friend Krito, who thought it good 
to overrule my own wishes and the will of my daemon and drag me off here, for whatever 
good I might do. What would I do in Thessaly? I asked him, and yet here I am, will I or not.”

62 Walton (2015), 184–189.

63 Maia and Aristomache, for example, confess at the end of the novel that they feel bad for 
having brought the children to the Just City, based on principles designed by a sage who was 
no “expert in the education of younger people”: see Walton (2015), 350–351.
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robots, InvIsIble Work and slavery

The hardest works in the Just City are done by robots, which are called “the 
Workers” by the members of the polity. Ancient Greek and Roman mythology 
and literature are rich in examples of these devices, robotic servants, living stat-
ues and other types of artificial intelligence that appear in the tales of char-
acters like Dedalus, Hephaestus or Medea.64 We also have hints of the design of 
different types of artifices and automata in places like Alexandria.65 As pointed 
by Adrienne Mayor, the relief of humanity of manual labour is one of the main 
motivations of the creation of robots and other machines, and so is discussed in 
Aristotle’s Politics as a part of his defence of slavery.66 Labour is a central issue 
in political debates in our current late capitalist societies, where it has been 
gradually devaluated, especially in the case of jobs related to the caring sector.67 
But in Walton’s novel, the robots do not only work as de facto slaves, but are also 
initially denied even consciousness,68 connecting with the Aristotelian justifica-
tion of slavery, according to which some people are naturally suited to be slaves, 
a notion that has been used for centuries to enslave different peoples.69 Most of 
the masters come from historical times in which slavery was a perfectly accepted 
social institution, and although slavery is sometimes a matter of debate between 
them, we sometimes find clearly pro-slavery attitudes, such as when Tullius 
(Cicero) refers to the robots: “And if there ever were natural slaves, the workers 
are clearly that”.70 This understanding of the nature of “the Workers” radically 
changes when Sokrates arrives to the City.71 He teachers Simmea, Pytheas and 

64 Mayor (2018).

65 Mayor (2018), 179–212.

66 Mayor (2018), 152; Costero-Quiroga (2024).

67 Graeber (2018), 207–220, 265–269. Graeber speaks of the necessity of a “revolt of the 
caring classes” (265).

68 On the idea in ancient thought of robots as “made, not born”, see Mayor’s introduction to 
her monography on robots in Antiquity: Mayor (2018), 1–6.

69 Dihal (2020), 201. Arist. Pol. 1.4–5.

70 Walton (2015), 255.

71 With a rather dramatic entrance the first time we hear of him: “You can’t trust everything 
that ass Plato wrote” (Walton (2015), 99).
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the other children to question the decisions of the masters and Athene, by in-
structing them to ask for a choice in the way they lead their lives. Maieutics 
is also crucial in the discovery of the sentient nature of the robots (carried out 
through the Socratic method) because it encourages them to defeat the status 
quo and ask for their basic rights.

Although slaves were a fundamental part of Plato’s Republic,72 due to Apollo 
and Athene’s uneasiness about slavery, they decide to substitute them with 
slaves imported from the future.73 However, at some point Apollo himself doubts 
about their nature, wondering if they were sentient and what would have been 
the point of having them instead of slaves if they were and thinking that his 
sister may have chosen the ones that were not.74 Sokrates is the first to take seri-
ously this possibility, proposing that “the Workers” may not only be clever tools, 
but also have “self-will and desires” and be “very interesting to talk to”.75 After 
several attempts to communicate with them, Sokrates manages to, and when 
asked if it likes their job, one of them answers “no” by arranging the bulbs it is 
planting.76 In their first full conversation, Sokrates names this robot “Crocus”; he 
will be one of the only two who remain on the island after Athene’s monumen-
tal anger in the novel’s finale.77 This process of naming them turns them from 
mere objects into individuals.78 Sokrates grants them personhood and individu-

72 This is still a very much open debate in scholarship. Gregory Vlastos (1941, 1968) argues 
for Plato’s acceptance of slavery in his Politeia, while other authors, such as Brian Calvert 
(1987) consider that such a fair society would not accept slavery. See also Levinson (1953), 163.

73 Walton (2015), 47. It is interesting to note that Athene and Apollo consider the robots 
something else but not slaves, showing repulsion towards the idea of slavery: “‘Robots?’ 
I asked, surprised. ‘Would you rather have slaves?’ ‘Point,’ I said. Athene and I have always 
felt deeply uneasy about slaves. Always” (Walton (2015), 17).

74 Walton (2015), 230.

75 Walton (2015), 190.

76 Walton (2015), 192.

77 Walton (2015), 267–269, 362.

78 Dihal (2020), 204. This reminds us of the “Lord–bondsman dialectic”, where Hegel in 
The Phenomenology of Spirit asserts that when an individual attains self-consciousness, thus 
this being cannot be enslaved. Furthermore self-consciousness is seen as a triumph that is 
produced not by the subject, but rather it is understood as a social phenomenon: see Hegel 
(1977), 111.
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ality: “‘Those who are aware can choose the good, and therefore they have souls,’ 
Sokrates said. ‘Whether they are of the same kind I do not know’”.79

As pointed out by Kanta Dihal, the Just City’s resistance to manumit the ro-
bots even when their conscience is discovered reminds us of Aristotle’s prefer-
ence to intelligent machines instead of slaves, an ancient version of some of the 
automation fantasies we find in present political debates. Even in a utopia such 
as the one developed by Athene and the masters, manumission is perceived as 
threat to those “who had been relying on the labour of enslaved intelligent ma-
chines”.80 Once they rise up against the conditions they have been living under, 
it is revealed that their absence would be a threat to the Just City, due to the fact 
that the citizens were highly depend on their – until then invisible – work, as 
stated by Klio, one of the masters: “But we need the workers. We’ve been say-
ing for years that we have to reduce our dependence on them, but nobody’s ever 
willing to do it. They do so much, and some of it we can’t do. We can’t man-
age if they just sit in their feeding stations and feed and don’t work”.81 Later on, 
she will remind the other masters that “[…] all our comfort rests on them”.82 In 
Dihal’s words, “the masters of the Just City are torn between maintaining their 
standard of living and acknowledging the sentience of the Workers”, because 
admitting their sentiency would imply to redistribute the labour they had been 
doing between the rest of the members of the Just City (therefore belittling the 
time devoted to philosophy) and that Plato’s project cannot be achieved with-
out slavery.83 This consideration of the invisibility and devaluation of these tasks, 
this essential reproductive work, key for the survival of any society, is especially 
eloquent in a novel produced in a historical time in which, as said before, work 
is being gradually devalued, especially the caring tasks, traditionally considered 
as an inherently feminine labour and therefore part of the roles of women. This 
fact is represented even in the Committee that deals with the functioning of the 
robots. This Committee consisted mainly of women (with the exception of one 
man, Ikaros). Also the duties of the Committee are imperceptible for the other 
members of the community, and so, in Maia’s words, “Somehow, imperceptibly, 

79 Walton (2015), 316.

80 Dihal (2020), 201–202.

81 Walton (2015), 206.

82 Walton (2015), 323.

83 Dihal (2020), 203–204. See also note 73 in this contribution.
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because of this, technology came to be seen among the masters as feminine and 
unimportant”.84 In addition to this, to the eyes of the masters robots seem to 
have been placed in the city by some sort of magic. Most of the citizens come 
from historical periods robotics was not as developed, and thus they consider 
the robots as beings sent by Athene, relating to the realm of the divine and the 
magical. Hence, as they do not belong to the domain of rationality, the masters 
show disinterest towards these beings. It is also remarkable that most of the cit-
izens who start to realise the personhood of “the Workers” are women. Indeed, 
Aristomache joins Sokrates in his exploration of the robots’ nature, to communi-
cate their discovery to the Chamber and to defend them in a passionate speech 
which ultimately leads to their manumission.85

At a certain point, the robots begin a nonviolent uprising against the Just City, 
with the help of Sokrates and some of the children, and go on some kind of strike, 
not leaving their “feeding stations”.86 At first, the masters resort to a rather cruel 
solution, “taking out the piece of them that makes decisions and replacing it”, 
which, in Pytheas/Apollo’s words amounts to “cutting out their minds”.87 Finally, 
Sokrates calls on for a vote to free the workers and they are manumitted.88 It is 
agreed that they will continue working, and this implies that the masters have to 
accept that they need to negotiate with them. But a debate follows on their new 
status in the city and on whether they will become citizens, finishing with the 
assurance that some of them want to learn as the children have.89 At the end of 
the novel, Athene’s decision of making the robots disappear (except for Crocus 
and Sixty-One) forces masters and students to depend on their own work for the 
foreseeable future.90 The next two parts of the trilogy show how the different 
communities emerged from the original Just City have dealt with fundamental 
maintenance tasks, some of them resorting to actual slavery.

84 Walton (2015), 48.

85 Walton (2015), 252–255, 301–305.

86 Walton (2015), 203–204,

87 Walton (2015), 205–206.

88 Walton (2015), 303–304.

89 Walton (2015), 307–316. There is also a debate on what consequences grating them per-
sonhood and manumit them would bring, since that would imply for the labour to be redis-
tributed among all the members of the community: Walton (2015), 322–324.

90 Walton (2015), 362–364.
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conclusIons: the problems of utopIa

We live in passionately anti-utopian times. In late capitalist societies, where 
Margaret Thatcher’s “There is no alternative” has become part of common sense 
and is deeply ingrained in the ways politics is understood, utopia has bad press.91 
Capitalist realism has cancelled the future. It seems impossible for the late twen-
tieth and early twenty first century societies to imagine worlds in which the at-
tempts of reaching a fairer, more democratic, and redistributive political systems 
do not lead us to some kind of extremely authoritarian regime that worsens the 
current state of affairs. The prevailing view in a good number of speculative sci-
ence-fiction works from the last sixty years is that it is better to stay as we are 
now, with dystopia acting as an effective legitimation of the current order.92

Walton’s thought-provoking The Just City certainly presents a number of crit-
icisms to the way Athene and the masters have organized their own version 
of a work that could be framed as a utopian proposal: Plato’s Republic.93 It en-
courages the reader to critically think, using philosophical teachings, about real, 
daily life problems. In the final chapter of the novel, we witness a formidable 
debate among Sokrates and Athene, nonetheless. With the help of some of the 
masters, former children and robots, Sokrates unveils the numerous contradic-
tions of the Just City and the unhappiness they have provoked, finally blurting 
out that, as a goddess, she should know better than mortals but “you choose to 
take our lives and meddle to amuse yourself, doing what you please with them, 
against our will and in ignorance of whether the outcome is good or evil”.94 

91 Martorell Campos (2019), 11–13.

92 For a thorough study of the reasons that explain this process, see Martorell Campos 
(2021), 105–192; see also Martínez (2020), 121–142. Martorell Campos has also researched the 
recent peak of dystopia in relation with the gradual decline of utopia in fiction in Martorell 
Campos (2019). A prominent exception to that trend are the works of Ursula K. Le Guin, 
which feature numerous debates on the possibilities of utopian organizations, sometimes 
based in mutual aid, such as The Dispossessed: an Ambiguous Utopia (1974).

93 See, for example, Apollo’s criticism of the almost dystopian way in which the match-
making and upbringing arrangements of the City were working: Walton (2015), 229. See also 
Walton (2015), 248, for the suffering that the separation of the new-born children from their 
mothers in the interest of overcoming personal bonds causes in the community.

94 Walton (2015), 362. Apollo reflects frivolously on this same topic earlier in the story, in 
Walton (2015), 123: “What was interesting was seeing how much of it could work, how much 
it really would maximize justice, and how it was going to fail”. The god also notes the corrup-
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The philosopher directly accuses her of not letting the children to consciously 
choose their destiny and criticizes the Chamber’s will to ignore the injustice and 
malfunctioning of the matches during the festivals of Hera as well as the free 
will and intelligence of the robots; the way personal relations and the breed-
ing practices are handled; the fact that Athene decided to set the Just City in 
an isolated place (unlike Plato’s Republic) that will eventually be destroyed and 
can therefore not affect any other group of human being.95 Athene takes her in-
spiration from the island of Atlantis to set her project in a non-location (literally 
u-topia, no place),96 whose basic ideals are unrealisable, making even a utopia 
that attempts to achieve equality of the sexes doomed to failure. The utopia, un-
fortunately, becomes a dystopia from its initial basis. Even when at the begin-
ning of the play, Apollo converses with Athena and states that the basis of the 
city that will be created is:

The Good with capital letters, the Truth, the one unchanging Excellence that stays 
the same forever. Once that’s established, the system goes on the same in ideal sta-
sis for as long as it can continue to do so, with everyone agreeing on what is Good, 
what is Virtue, what is Justice, and what is Excellence. For the first time in the En-

tion of the masters, who really only wanted for somebody else to make it work “and for them 
to have been born there. The masters were always envious of the children”.

95 Walton (2015), 96: “It may already have gone there, in the far future that they won’t tell 
us about. But we’ve been deliberately brought into a sterile back-water of history where 
nothing we do can achieve anything”. See also Walton (2015), 356, on how Plato’s plan is 
changed to Athene’s taste.

96 The relationship between myth and the creation of a city is referred by mentioning Rome, 
Walton (2015), 116: “In his time, Rome had been no more than a little village, founded by 
Romulus and Remus only a few centuries before, unheard-of away from Italy. Then Rome had 
grown great and spread civilization over the world, so that even when she fell, her language 
had preserved it in human minds, so that now – except that now in this moment Rome 
did not even exist. Aeneas, if he had even been born, had not yet sailed from Troy. It’s like 
looking through the wrong end of a telescope”. Athene’s utopian Just City is framed almost 
as a scientific experiment, set in an untraceable place, reminding us of Plato’s handling of the 
myth of Atlantis in his Timaeus and Critias: see Walton (2015), 45. This also brings a nice par-
allelism with the fact that, unlike in the Platonic dialogues, the chronological setting of The 
Just City is not specified by its author. The Just City will only be remembered as the legend of 
an ideal society, because all material trace of it will be lost.
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lightenment, they had the idea of progress, the idea that each generation will find 
its own truth, that things will keep on changing and getting better.97

Furthermore, Sokrates also denounces the fact that the children are forbidden to 
read Plato’s Republic until they are fifty years old98 and therefore have no real 
say in the functioning of the city. Finally he wonders how it would be possible 
to conduct a Good Life (eudamonia) if divine intervention is continuously re-
quired.99

Walton’s election of a multitemporal set of characters allows her to discuss 
the main topics from very different points of view adjusted to the historical con-
ditions of each character. In that sense, it is noteworthy that the most modern 
and progressive perspectives tend to be adopted by feminine characters, one 
of the most affected groups by the flaws of the Platonic utopia formulated by 
Athene. We have already seen the evident gender inequalities at work in the Just 
City, and thus the novel suggests that the Platonic theory would be inefficient 
when dealing with issues related to women, leaving only Diotima to talk about 
love and not considering in detail a series of important problems discussed in 
the novel, such as menstruation, the constant endeavour for pregnancy or the 
suggestion of separating the newborn babies from their families and prevent-
ing the formation of individual attachments as the only possible criticism to the 
notion of family and the only way of preventing factionalism.100 Walton there-
fore poses a profound critique of some of the foundations on which the Platonic 
project rests, suggesting that a city inhabited only by the best invokes unsettling 
parallelisms and entails a set of conditions that would bring unhappiness to their 
inhabitants and make justice impossible. Again, these are issues that specifically 
(but not only) affect women and raise the question whether Plato really intended 

97 Walton (2015), 71. A recurring topic is the pursuit of excellence, as for example in Walton 
(2015), 142: “‘That brings us back to what is best,’ Sokrates said. ‘The pursuit of excellence, 
as Pytheas said just now. When we first came here, Ficino said that he wanted each of us to 
become our best self,’ I said. ‘That seems to me an admirable goal.’ ‘And that has been your 
constant pursuit since you were ten years old,’ Sokrates said”.

98 This is also stated in Walton (2015), 102, 172, 341.

99 Walton (2015), 347–362.

100 Walton (2015), 352–353. On the separation of new-borns from their mothers, see also 
Walton (2015), 248.
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to carry out the project of the Republic in practice, or whether he had not ad-
equately considered essential gender-related details. What is certain is that Plato 
advocated gender equality in the intellectual realm, but he did not fully under-
stand female experiences and vicissitudes.

Notwithstanding Walton’s fine criticisms to the contradictions that would 
rise from the realisation of the Platonic Politeia,101 the critique she puts in the 
mouth of Sokrates, Simmea, Maia and other characters is not at all demobiliz-
ing.102 While the reaction of Athene, ultimate target of Sokrates’ criticism, is 
initially devastating, it leads to a number of different projects of Good Life in 
the following books, some of which do not necessarily imply giving up all the 
ideals of the Just City, but some of the ways in which they had been imple-
mented.

Walton’s novel encourages the reader to think about the importance of under-
standing human nature, something feasible only by experiencing life as a human 
being, as Apollo tries to do. As the god finally understands, the key to a fair and 
good life would be to understand each other’s needs, possibilities and limita-
tions and to accept them without prejudice. Women and men being taught about 
their bodies and living egalitarian relations is one important aspect, sentient ro-
bots becoming free and accepted members of the just society, another. The gods, 
particularly Athene, find difficult to understand human nature with its unend-
ing possibilities, contradictions and manifold shortcomings. A hyper-rational 
approach, as the one represented by Athene, will thereby not necessarily lead to 
success because it misses radical parts of what it means to be human: feelings, 
empathy, and irrationality. The novel leads to a clear moral: it seems more prom-
ising to follow Apollo’s way of becoming human and subsequently also suffer for 
some time to develop a sense of empathy and compassion which again leads to 

101 In which there is an implicit criticism to many of the structures of the society in which 
the Republic was produced, such as slavery or the so-called “noble lie” upon which the metal 
division of the citizens is built in the Platonic dialogue (Plat. Rep. 3.414e–415d): “‘The diffi-
cult thing is deciding who’s iron and who’s bronze, when Plato gives no guidelines there at 
all,’ Kreusa said. ‘And it’s hard to assess exactly what work each child has an aptitude for and 
ought to be trained for. Not to mention what work we need done. And who can train them 
for it’” (Walton (2015), 150–151).

102 In this sense, Sokrates aims at improving the City even if it implies dismantling it: “You 
don’t believe rhetoric could harm the city?” Sokrates asked. “If rhetoric could harm it then it 
isn’t the Just City and it deserves it,” she said” (Walton (2015), 127).
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forgiveness and the opportunity to learn and become better.103 This could also be 
a way for the gods to improve and reach real justice, only if they are willing to 
become more human in the process. In that sense, some of Pytheas/Apollo’s last 
thoughts on the Delphic maxim (“Know Thyself”) are especially treasurable and 
they will be returned upon in the following novels:

Be aware that other people have equal significance. Give them the space to make 
their own choices, and let their choices count as you want them to let your choices 
count. Remember that excellence has no stopping point and keep on pursuing it. 
Make art that can last and that says something nobody else can say. Live the best 
life you can, and become the best self you can. You cannot know which of your ac-
tions is the lever that will move worlds. Not even Necessity knows all ends.104
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